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 The work is comprised of 342 pages, including 44 pages of bibliography and over 

1,000 citations consulted. 

 The topic chosen to be investigated is up-to-date in Romanian theology, especially 

in missionary terms, considering the fact that - due to immoral neoliberalism - Christian 

moral values are almost totally ignored in the name of secular humanism. It proposes an 

evaluation of literature which mirrors the horrors that reached the two totalitarianisms of the 

last century, but also the unintended consequences in a post- humanism reminisced by 

Francis Fukuyama; the mentioned post - Christianity is being associated with post-

modernism and post-communism in the former communist countries, of whom Romania was 

a part part of. 

 The work is unique in its theological approach in our country; more so for Orthodox 

theology through interdisciplinary approach in which literary creations are bundled, about 

Christian moral values and social ethics, without leaving aside bioethical concerns; especially 

those relating to procreation and abortion, or even those on assisted death or palliative 

therapies in late-stage sufferers. Hence the originality and novelty paper. 

 I. THE NEW WORLD AND THE NEW MAN OF TOTALITARIAN 

REGIMES This chapter is set on debating secular humanism: the origins, the evolution and 

the totalitarian aspect of the two oppressive dictatorial regimes: Naziism and Communism. 

By the brief but suggestive scoring of the logical course, to which the evolution of secular 

humanism had been subjected we understand that - as Dostoevsky said - a humanism without 

God does not cultivate human respect; on the contrary, it is that which has succomboned 

millions of human lives, despite not beeing mentioned in curent speech. Below is an 

overview of five literary works and dystopics – Huxley’s This “Brave new world”, Vasile 

Voiculescu’s Lobe-coagulation, George Orwel’s Nineteen Eighty-Four, Virgil Ierunca’s 

Piteşti phenomenon, Savatie Baştovoi’s The devil is politically correct – in which the crude 

realities of the two totalitarian regimes have been anticipated or presented in literary fashion. 

The pertinent analysis - with welcomed references from other similar works - eases the 

depiction of the cruel reality of the totalitarian regimes, as well as the outcomes of the history 

of our continent, but not only. 

 Hence the need for a humanistic attitude – with Christian implications, confessed or 

not - to be shown as necessary, since the 60s, when the term of bioethics is born; ie a 

minimum of ethical rules to be followed when considering life, thought by Christianity to be 

https://en.wikipedia.org/wiki/Nineteen_Eighty-Four
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the greatest gift that God gave to man. On this line of thought we understand that the 

appearance of Christian bioethics and especially Orthodox Christian Bioethics was natural.  

1.1. Aldous Huxley: The brave new world 

The core idea of the English writer’s work is that the progress of science, without a 

transcendental censorship - can actually create monsters; to only invoke scientific interest in 

research on human life and the world around him is not enough to achieve and ensure a 

balance on what this new human knowledge provides us all. In fact, the happiness of a small 

elite group - as could be seen in totalitarian regimes -is payed by the known and the unknown 

sacrifice of the poor. Here we deal with the often cited principle - as a joke, but full of a bitter 

truth - under communism: Champagne is drunk by the working class through its 

representatives! 

Aldous Huxley wanted to bring a eulogy to the human spirit that can not be enslaved 

by any ideology; those that do not respect the freedom of the spirit - in fact the human person 

- no matter how noble the principles invoked, they cannot hide the criminal thinking that 

leads them. A. Huxley often said what J. Craig Venter, one of the discoverers of the human 

genome, would also highlight: I witness " the force of the human spirit, which can be more 

powerful than any drug”. There remain many unanswered questions about how the human 

body works and the most mysterious of all, how it is influenced by our mental state.  

1. 2. Vasile Voiculescu: Prefrontal lobe - coagulation            

 Vasile Voiculescu was a man of prayer, who declared himself being religious right 

from birth. But that has not hindered him to observe moral and spiritual disaster that brought 

the world we live in totalitarian regimes. So - as he was a doctor, but talented as a writer, 

referring to an article by Wertheimer, entitled Prefrontal Lobotomy – conceived a prose work 

speaking of" supreme leading of the Permanent Perfect Presidium of the Peoples of Peace " 

(or the five P), which oversees human happiness; each "person, from where he was sitting 

right from birth by that committee, work with zeal and gratitude for the people’s happiness." 

 We do not know, for sure,  if this book was inspired by Romanian’s poet and doctor 

Aldous Huxley's novel, or if it was inspired by the reality of masses of people lived under 

Soviet communist regime since 1917, after the victory of the Bolsheviks in Russia. But what 

the Romanian writer is presenting has the gift to anticipate, unfortunately, what would be 

known in human history, especially in the post-sovietric area: the communist terror that 

sought to brainwash multitudes; for instance, Piteşti experiment, in its various versions, 
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which took place in Communist prisons. Or was he pierced through by the same feelings - to 

which the remembrance of Aurel State - that they baited many of the prisoners with the news 

that they will be released from Soviet camps: "I leave my worldly experience to testimony to 

God about how we used, us humans, the freedom to appoint life"? 

 Vasile Voiculescu - having a good knowledge of human anatomy - shows that "in 

this prefrontal area  integrates the individual projection in the future. Prefrontal area born and 

governs ideas about the inner self and their guidance for striving to broaden." Or, in order to 

ensure the long desired happiness, each human individual needs a process called lobe-

coagulation; "the lobe-coagulated person lose emotive structure of it’s ideation activities, the 

essential ones witch regard forecast and insights, the essential function of the extreme frontal 

pole." 

 We are here to deal with that kind of thinking - shared also by Wilson - that 

"religion enjoys such success because it responds passions and emotions deeply rooted in 

human nature.” On the contrary, science is more a subsidiary product of evolution, founded 

not on passions and desires, but on the objective truth. But how to achieve happiness through 

lobe-coagulation of one who was operated? The Roumanian writer - trying to answer such 

questions - seeks to show that "the operated one is free from all evils that accompany self-

awareness, lose selfish ambitions, dreams of glory and interest that attaches to himself. His 

personality obliterates all kinds of deliberation, all aspirations towards the unknown. He is no 

longer  harassed by questions, warried by mystery." 

 By this writing - along with other poetic of creation, as Laba neagră – the great 

writer and man of prayer, Vasile Voiculescu, managed to recreate the dehumanizing which 

the communist regime managed to produce in Romanian society; it is " the pendant that was 

made in Soviet gulags. The inability of people to give purifier tribute, to save themselves, led 

to the comming of the Messiah, which would open the way to salvation on Golgotha." 

 1. 3. George Orwell: Nineteen Eighty-Four 

 This work was written a year after the formation of the dystopian essay by poet Vasile 

Voiculescu; G. Orwell 's novel presents the life of Winston Smith, a man of thirty- nine years 

old, dressed in blue overalls, which is the "Party uniform." This man - who was "very blond 

hair and a face like blood, his skin roughened by bad soap, blunt razor blades and the cold of 

https://en.wikipedia.org/wiki/Nineteen_Eighty-Four
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winter", felt at home and at work - living in a regime of isolation – will end, just as the young 

man in Vasile Voiculescu's writing, through self-denunciation. 

 Though he is aware of the futility of his work, correcting newspapers that no longer 

correspond to the new policy of the party, knowing that the totalitarian regime in that he lives 

do not put any price on such heroic deeds. Smith 's life and work are predominant by the 

image of the President of the Presidium; figure witch it is of "an old man of about forty -five 

years, with a bushy black mustache and handsome features, but tough." It is not difficult to 

recognize the image of Stalin in this Big – Brother figure; especially for the severe features 

highlighted by his mustache, and also for the look that makes you freeze your heart and feel 

permanently guilty. 

 That is why the above mentioned presentation of life in the gulag tyrant - which has 

the slogan: War is Peace/ Freedom is Slavery/ Ignorance is power - will give us more glaring 

underpins the resemblance between the Soviet regime and one controlled by the "Ministry of 

Truth, which is dealing with the news, with entertainment, education, and fine arts; Ministry 

of Peace, which deals with war; Ministry of Love - which deals with maintaining order and 

discipline - and the Ministry of Plenty, which is responsible for economic affairs." 

 Nouvorbă, the language spoken in this totalitarian system - brings to mind the 

communist wooden language; although the origin of this is the contempt of new sectarian 

groups in the United States, which broke the traditional churches, and the attack on outdated 

language that they use. The author of the book agrees with this meaning, when he wants to 

emphasize that the new regime had created a new language or a new way of expression, 

which should be reflected revolutionary rupture of the old regime. 

 1.4.  Piteşti phenomenon 

 As Soljenițîn said, what happened in Pitesti prison was not recorded either in camps 

for deported people or in political prisons. In Aldous Huxley's work we can support - without 

making mistakes - that reflects the concern of Hitler and the Nazis to create a superior race - 

Alfa Plus, leaders caste - distinguished from other castes, and the communist terror in Orwell 

's novel - driven by unprecedented sadism of Stalin - playing almost in detail; the main culprit 

is the crime of thinking! 

 Basically, what happened in the prison at Pitesti served a very specific purpose: 

Transforming victims in executioners; those convicted becoming torturers because of re-
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education treatment, similar to that which took part Wilson in Nineteen Eighty-Four. This 

lack of respect for the suffered martyrdom for faith comes to confirm Weinberg’s words: He 

is "hard to understand why anyone would think that religion is a cure for all the problems of 

the world. People were attacking each other because of religious differences throughout 

history..." From these we should understand - as well as from the Winston’s linked apostasy - 

that ideological thinking, led to the affirmation of the two totalitarianisms from the recent 

past of Europe; and not only. That is why, it can be likened to religious thought? 

 Francois Furet characterizes Piteşti phenomenon - as it was called by Virgil Ierunca 

the reeducation process that took place there in the early 50s of last century - as being "one of 

the worst experiences of dehumanization that our era has known. Detainees tortured by a 

extravagant sadistic - if sadism may be so - their tormentors requiring them to torture 

themselfs, as to challenge their position as victims. In the last phase of the cycle, the 

unfortunate ones are forced to torture their best friends, as evidence of their inner 

conversion... 

 The many testimonies confirm the hell that was in communist prisons, where 

"persecution was especially against the soul. The body has not been spared, but his 

mistreatment was ment to destroy the soul. It had to be defiled, abolished, but mostly - after 

being snatched from its original purpose - was contaminated with ferocity, with satanism, 

because the subject of experiments to become the executioner of his brothers in faith... I 

would like to forget what I experienced, what I heard; so much evil was gathered, it offends 

me; therefore, I escape into my own self.” 

 1. 5. Savatie Baștovoi: The devil is politically correct 

 If the writings mentioned so far do not transcend what we remind by totalitarian 

regimes and their consequences, Baştovoi Savatie 's novel - a young monk from Moldavia, 

who studied at the Iaşi and Timişoara, being for a short period of time cultural adviser to the 

Archdiocese of Tomis - reflects both postmodern and post-communist vision, without 

locating the country  of the events he narrates. 

 The novel has been suggested by the work of the well known philosopher and 

essayist Bertrand Russell, who received the Nobel Prize, suggesting that "Diet, injections and 

bans - of course, in a society resulting after the Great Rupture, if you were to use the words 

of Francis Fukuyama, that society following the traditional and industrial ones - will 
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combine, from very early age, to produce the sort of character and the sort of beliefs that the 

authorities consider it desirable, and any serious criticism of power will become 

psychologically impossible." From here we understand that all the negative effects of old 

totalitarianisms will be removed, but the society towards a new form of organization can not 

be stopped. 

 Priest Savatie Baştovoi – considered by many critics as part of the younger 

generation of writers, which is why he was selected to represent Romania at the International 

Literature Salon in French capital, enjoying favorable critical acclaim for his novel The 

rabbits do not die – seek to literary present the political correctness that is so much debated 

today. The experience gained by the authorities, and also the reflexes attitudes acquired by 

crowds led by governments increasingly authoritarian, willing to impose a predictable social 

discipline - will help to impose new forms of totalitarianism, more subtle and more effective. 

 The effort to build - on the ruins of an old world a true paradise where people have 

even forced if necessary, to enjoy and be happy - is accompanied by people's need to 

reconfigure the group who choose to join, after the disappearance friends or neighbors or 

acquaintances. Therefore, the state must oversee that they take into account the policy of 

creating the new world or this earthly paradise. 

 II . NEW TECHNOLOGIES TO CREATE THE BETTER HUMAN BEING 

addresses the issue of procreation, and so oppressive is the issue of abortion; an important 

approach is given to the discussion on the issue of abortion in Romania, a country that in the 

last two and half decades is among the pretender to world champions in terms of the number 

of abortions, using the most rudimentary and dehumanizing practices. It is also noteworthy 

the analysis of the causes at the root of this phenomenon part in the life of a nation that 

overwhelmingly - 86.7 % - is considered to be faithful, standing in this regard - together with 

Poland – on the first place in Europe, as a Christian people. 

 Another problem is bioethics and eugenics; a particular aspect of it being the 

assisted death. It got as far as talking of a social right of every man to decide on his death. Or, 

regarding this, medicine is forced to serve death and not to defense the beauty of life, or for 

ensuring the health and beauty of human through treatment and therapy of diseases 

considered to be incurable. 
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2.1 . Eugenics 

 A policy of racial eugenics began from the time of Hitler, who - inspired by the fact 

that the Spartans "threw headlong, from the top of Mount Talgeto, all the children who were 

born disabled or who had frail physical structure" - develop a real applying political program 

"Aryan Germans process to adults." This program consisted of the physical elimination of all 

those who proved "unable to work, the infirms, those suffering from serious diseases (such as 

tuberculosis or cancer) or mentally ill"; these patients " were declared incurable and sent to 

different hospitals for treatment to recovery. Being in the "hospital”, people were subjected to 

euthanasia, death caused by injection of poison. 

 A similar process to eugenics was practiced in the Soviet Gulag as Soljenițîn 

described in Cancer Ward. This approach has served a particular use of poisons, but also 

dehumanizing treatment and disposal by mental and psychiatric treatments. Many could not 

resist to this exhausting treatment, ending in suspicious circumstances. We can not deny that 

in these treatments were used experimental methods also in Nazi camps. For us it is the 

striking resemblance between the two totalitarianisms, who claimed to practiced eugenics for 

science and medicine. 

 2.2 Abortion 

 Since ancient times that abortion was practiced almost everywhere, allthough this 

act was stigmatized, considered premeditated murder and being severely punished, with 

unimaginable torment or death penalty. After the atrocities of the Second World War, after 

the experience of concentration camps, both for prisoners and for torturers too, greatly 

thinned load certain facts are judges. 

 A renowned professor of criminology said: "In common consciousness, abortion 

stoped to be considered a criminal offense. The legislature is forced to follow the social 

consciousness... For instance, in some countries smoking was punished by death. Nowadays 

it seems a joke. On the contrary, piracy was regarded bravery; today, however, is counted as 

crime."  

 The communist regime in our country - especially the Ceauşescu regime banned 

abortion in Romania. The reasons were not religious or moral, as it was knowing the doctrine 

antithetical ecclesial of Communist Party and the position of the Church and its 

representatives. After December 1989 events liberties will be awarded in order to aimed at 
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strengthening freedom popularity of the new regime; between them also the freedom to 

practice abortion, a move that came as a blessing for unscrupulous doctors and for youth 

disoriented by so much "freedom." Transition period sits at the head of reasons which 

determine the use of this intervention the poverty. Besides poverty, school dropout and 

breaking contact with education - even in their teens - is an important factor that precedes the 

act of abortion. 

 2.3. Genetic manipulation 

 We can not speak of genetic manipulation, going over the concept of genetic 

engineering, a term coined in 1965; this includes those micromanipulation carried out in 

"reproductive and hereditary process" of the human being. Victor McKusick - from John 

Hopkins - is considered the "father of modern medical genetics"; it should be noted that 

genetic data have been used since the time of the Nazis, concerned about being pure Aryan 

race creation, by dr. Mengele. 

 The danger occurs when genetic engineering is associated with a form of eugenics. 

Of course, these scientific achievements would be problematic to use in support of an applied 

eugenics; it is true that  eugenics theory becomes an extremely unpleasant when it is applied 

to features such as intelligence or physical appearance. 

 2.4. Nanomedicine 

 The idea of nanomedicine dates from the 50s of the last century; this term belongs 

to Richard Feynman. It defines - especially after the discovery of chips - that miniaturized 

technology designed to serve diagnosis and treatment of diseases, operating spot without 

open or laparoscopic interventions. In this electronic and computer industry is playing a 

greater role; they gave wide use of special materials that can be used in this area. 

 2.5. Stem cells 

 Those cells witch are called stem cells are "pluripotent", meaning "responsible for 

the formation of organs and tissues of the human body." In fact, J. Craig Venter - one of the 

researchers who conducted sequencing" of the 6 billion base pairs of human DNA” - says 

"every cell has the full set of genetic information required to build any organ, but it does not." 

The reason is not known, but - under the leadership of those "guru of genome or emperor of 

sequencing" - is hoped to achive the knowledge of these things unsearchable far. 
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 Regarding the process of using cells or organ  taken from fetus, arises the question: 

Is it fair "that a woman should have the right to get pregnant and - after a planned abortion - 

to donate her fetus in order to save the life of a seriously ill family member?" This question is 

discuted because "a accidentally pregnant woman may decide abortion and fetal tissue 

supply. But this would mean that it is normal to plan a life, knowing that it will be sacrificed. 

Could this be just the beginning of a slippery slope that will lead us to the idea of designing 

parts ?" 

 2.6 . Human Cloning 

 We can not ignore the attempting of human cloning, despite all prohibitions, 

promoted by officials from the White House or the worl’s states; the result - some say - will 

be that instead "raising our profound awe before the beauty and complexity of our miraculous 

divine nature and sacred but which God has endowed us" - as Bill Clinton said - many 

scientists - gripped by curiosity which "is often stronger than fear" and religious feelings - 

will be tempted by the money and power. It was noted, even during human genome research - 

although some spoke about ethical principles - that many spoke in reality only "and only 

about greed and power, and not about health." Recently Chinese researchers announced they 

had achived "cloning human embryos... So, it will not be far from the day when we speak of 

human cloning." 

 2.7. Near impossible transplants 

 The first transplants made were of "the skin, cartilage, teeth and cornea. Corneas have 

the advantage of not being irrigated by blood vessels that bring assassin immune cells 

(lymphocytes), responsible for transplant rejection." Virtually any organ ot tissue - outside 

the brain - may be used in transplantation; in 1954 was performed the first successful kidney 

transplant, in 1960 liver one, the first heart transplant was performed in 1967, in 1981 one of 

heart and lungs simultaneously; followed by the transplant of the pancreas and the intestine. 

Unfortunately, these transplants were not unanimous acclaim; being "faced with the 

possibility that scientists can do almost anything, the world reacted with an aversion to deep 

major deviations from the law of nature (repulsion factor)" - shows Cedric Mims.               

 2.8. Cyborg vs. fyborg   

 Today's society by it’s way of manifestation and it’s rules already turned us into 

fyborgs. If unlike cyborg, which now come as adjuvant prostheses for those born with a 
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disability or people who have acquired one during life (malfunctions, accidents, etc); the 

fyborg remains a mandatory template for the person living in a civilized environment. 

 2.9. Artificial mother 

 The famous example of a young women - aged 18, 14 weeks pregnant - who 

suffered a serious accident. But if it was disconnected from life support machine, the unborn 

child would die, so the devices were kept. "Consequently, after having discussed all the 

possibilities for saving the child, it was decided that the mother to be kept alive by machine 

for 64 days to increase the chances of the child to be born alive.” 

 The only "ethical" problem was “if that body of the mother who was officially 

declared deceased, may constitute a kind of incubator used for the development of the fetus.” 

It seeks the alternative to substitute mother's body with " artificial uterus capable of receiving 

a human embryo that to help him develop normally to birth.” 

 III. A NEW PHYSIOLOGY FOR THE FUTURE MAN? is granted an important 

area related to procreation secular humanism, given new achivements related to human 

genome sequencing, due to which not only carried certain genetic improvements; is investing 

an unexpected process of creating a superior race, that is over - the man about Nietzsche was 

speaking. To this category belongs to those who will benefit from the new facilities of bio- 

technologies developed in large laboratories of the world; without exaggeration one can 

speak in this context of a "war of the worlds." 

 3.1. Transhumanism/Posthumanism 

 In all mentioned cases is expected an existence which to be able to easily overcome 

the human condition that we used to.  

 The new findings coming from the medical and pharmaceutical world, supported by 

the scale and speed with which digital technology is developing - and also by the speed of 

information dissemination through various media and social media channels, combined with 

the opportunities capitalism - make the man today to want a "improvement of the body"; even 

if it is sold in the form of therapy, surgery or preventive activity. 

 Governed by the principles of capitalism - one of them being profitable - part of the 

medical world allows and promotes at least strange practices; some even against nature. We 
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believe that being ethical the medical act to correct certain deficiencies or problems; for 

example removing the appendix, when it becomes inflamed, tonsillitis if they are repeated 

purulent or their size causes various disorders on children (restless sleep, runny nose, and 

sometimes deficiencies in speaking) or polyps that produce various discomfort or pain. But 

the actual surgery allows running other activities witch are not ethics. 

 3.2. Earthly Immortality 

 Always, longevity and life expectancy were ones of the markers of civilized society, 

the restraint of the phenomenon - diseases and disorders, concerns and results in rising living 

standards. Today, however, live longer - disregarding any principle, any scruples - has 

become a dream for almost everyone. It resorted to cloning, cell sampling, very engineered to 

offer added earthly life, eternal life – not considering God’s view, because - thanks 

secularization - the importance and desire of salvation (most important purpose of human 

life) have almost been forgotten. 

 IV. BIOETHICS AND HUMAN DIGNITY this chapter shows that Christ, the 

incarnate Word of God or the divine and Saviour Logos is the one thrue the world was 

created and saved from the condemnation of sin and death. For this reason He is - as St. Paul 

says - Savior or Deliverer of the world, being the therapist par excellence of all creation. For 

this reason Christians today's bioethical approach can not be devoid of the values that brought 

Christ to the world through His Gospel. Bioethics and medical sciences in general are called 

– in the Christian vision - to serve life and not death, witch has been conquered by the 

Resurrection of Christ and the establishment of the kingdom of heaven who are called to 

become heirs. 

 4.1. Christian bioethics versus secular bioethics? 

 Christian bioethics aims - first of all - at preserving human dignity and its 

relationship with God - its Creator; but also with the rest of creation. First of all, with its 

crown, the human. They raised challenging problems posed by the dark clouds of post- 

modernism, problems that can turn a normal person - the morally and religious, God-fearing - 

a misfit, an untenable and even stigmatized the new company secular and the new world 

order are striving for. 
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4.2. Christian bioethics – discipline of academic study 

 H. Tristram Engelhardt - Doctor of Medicine and Philosophy – the first man to 

develop Christian Bioethics, by publishing The Foundaments of Bioethics; and more than 

another decade and will publish first half Fundamentals of Orthodox Bioethics: The 

Foundations of Christian Bioethics. Thus, one of the founders of Christian Bioethics United 

States is also the founder of the Orthodox Christian Bioethics. 

 His approach is both academic and theological one, based on the teaching of the 

Fathers of the Church, especially depending on what and what not depends on us; and the 

wisdom needed - springs from a genuine understanding of Christian Orthodox thinking on 

great spiritual dignity of those subjected to these interventions. 

 4.3. Orthodox Christian Bioethics Principles 

 The Christological principle understand that Christ is the Logos Creator and Savior, 

He came into the world "that whosoever believeth in Him should not perish but have 

everlasting life" (John 3:15). 

 Ecclesiological principle is another principle of Orthodox Christian Bioethics. 

Everything fulfill as witnesses of Christ keep the ecclesial; the church is called by the Apostle 

Paul as the Body of Christ - "the fullness of him who fills all in all" (Ephesians 1,23) - that 

we have fellowship with Him and with the grace by which God is shown to be the working in 

each faithful and committed and I will (Philippians 2,13) for the good of the neighbor and for 

our salvation. 

 Eucharist principle makes every believer a member of the Body of Christ; in any 

bioethical principle is called to attention given to every person that Christ gives Himself. By 

communion with the Body and Blood of Christ, Christians show not only that "in Him we 

live and move and have our" first as we are all called to tell us that " the nation and we are 

His." 

 4.4. Improving the human body 

 In general discussions - which were present in the media - the wording "improve the 

human body" is not highlighted or not at all. Any person that is self-aware and with an 

average level of education should become cautious when hearing of such utterances. 

Although almost everyone wants a better life in terms of health, through the rapid treatment 
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of deficiencies and anormalities or allowing preventive measures "guaranteed"; however it 

means that there must be a difference between treatment and enhancement. 

 The new findings from the medical and pharmaceutical world - supported by the 

scale and the speed with which digital technology is developing, but the speed of 

disseminating information through various media channels and social media, combined with 

opportunities both capitalism - make our day to man a desire "to improve the body", even if it 

is sold in the form of therapy, surgery or preventive activity. 

 4.4.1. Abortion - legalization 

 Romanian Orthodox Church has often taken a stand through its representatives to 

all these challenges of the postmodern world and does not miss any opportunity to show the 

harmful effects that these events cause for our nation, of humanity in general. Also the 

Roman Catholic Church has consistently had very firm attitude; especially on abortion. But 

this is not enough. Each of us must be aware of the consequences of such actions and the 

psychological and moral effects. 

 4.4.2. Abortion for medical reasons 

 Why kill our children, just because there is the possibility of having a disability? 

Who guarantees us that a healthy person can not choose an accident or a handicap in life? 

What one thinks of the great scientist Stephen Hawking in cosmology and quantum physics, 

relativity and quantum mechanics general, who at age 21 was diagnosed with amyotrophic 

lateral sclerosis, with a life expectancy of only 3 years? And it had liquidated? Like, everyone 

has the right to live, each has its place in the world, each came with a purpose because it 

came from God, making us be - in turn - small creators; He did not leave the responsibility of 

deciding on our life anyone. 

 4.4.3. Hormonal therapy 

 Considering that everyone has the right to shape, to work to improve their physical 

and intellectual possibilities - most often - we lose essential problems on our body: "Do not 

you know that you are God's temple and that God's Spirit dwells in you? It will hurt someone 

temple of God, God will ruin him because the temple of God is holy, which you will" - 

illuminating answer our question and St. Paul (I Corinthians 3,16). He also said in this 

respect: All things are free but not all operating and spiritual edification! 
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 Post-humanism proposes a separation of the body from the soul; rather, priority 

attention directed only upon the body, inducing the idea that we are the only masters of our 

body, we can do anything with this body at any time, we have permission to choose or decide 

on the life of upcoming, on how it should be done. If we change our minds, we can stop - of 

course by abortion - the child coming into the world. In a word, we induce the illusion that 

we can create or kill; and all under the shield / excuse of so-called destructive normality. 

 4.4.4. Homosexual Marriages 

 Some people think they can marry the same sex ; in this regard they were made and 

voted laws. It has created the absurd situation that the primary purposes for which man was 

created were canceled; as a final conclusion reached by the secular logic of the comforts and 

luxuries of life. As in a game of dominoes, one by one, were demolished all religious values 

and morals of those who share a faith in God the Creator of the world: "In other words, post- 

modern democracy is about to sacrifice the spirit in favor of Facility. The result is that - how 

much less is spoken on meanings - the more it’s spoken on rights and choices. And - speaking 

more as the rights and choices, the more they speak of rights and choices about everything - 

especially about love and sexuality. We are facing a tragic phenomenon, because - born to 

protect man from tyranny - post - modern democracy is about to turn into tyranny in the name 

of democracy." 

 4.5. Human responsibility 

 The call to bioethical discourse on human responsibility also comes as a result of 

the steps that made genetic engineering, but also the opportunity to use its data in 

experiments made on the human genome. We do not know if the desire to improve the body, 

scientific or financial reasons generates those attitudes that lead to experiments of the most 

frightening. Our fear is justified as long as a rocket scientist J. Craig expresses: "This 

fundamental knowledge that we offer the world will have a profound impact on the human 

condition and the treatment of diseases, as well as on our conception of the place it occupies 

in the biological continuum." 

 Acceptance of the synthetic so easily - as expressed even by some researchers and 

unconditional replacement of the laws of nature always available with less verified methods 

and principles - represents a threat to our species. We can not know what kind of reactions 

will be shown by generations to come and that will be desecrated new breed development, 
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which would be only a realization of a fiction: It is the fact that we can not leave everything 

to reach individuals who "tends to condemn themselves to becoming fiction." 

 4.5.1. Human Reproduction and Christian moral values 

 Medical advances in recent decades have brought the possibility of giving birth to 

children and to women who - initially - experienced problems in this regard; but all 

developments and medicines also offers family planning. In Romania today we find the 

impregnated model of evolved countries, manifested through programs and family planning. 

To mention the fact that "genetics has progressed." It speaks of the possibility of intervening 

on an embryo to correct certain defects due to diseases. 

 To achieve Assisted Reproduction Medical resorting to a series of artificial methods 

or semiatificiale. ARM techniques represent all the procedures by which eggs are harvested 

from the patient are brought into contact with sperm and then returned to the body or are 

donated to another woman.  

 The procedures are varied and include: artificial insemination, in vitro fertilization 

(and its derivatives - transvaginal ovular harvesting, ICSI - intracytoplasmic sperm injection, 

zygotic intrafallopian transfer), or other (not involving IVF): gamete intrafallopian transfer, 

and so on. 

 4.5.2. Orthodox point of view on infanticide 

 The Orthodox Church, teaches that there is a short time as the body may not be 

animated, because this would understand that at first the body is "dead" and thus what is dead 

is not fed, not increase. Since its conception, the egg cell, the human body feeds, grows and 

matures. That God made man in His image (Genesis 1:27) and that Christ the Savior was 

crucified and rose again for us that the man "may have life and have it abundantly" (John 

10:10), supposedly human being, at whatever stage of development they are, must be 

respected as the image of the Creator, who gives life and who is also able to take. 

 Sixth Commandment of the Decalogue says: "Thou shalt not kill" (Exodus 20:13); 

king, prophet and psalmist David, praising God, crying out with joy: "Lord, Thou hast shaped 

the in the womb" (Psalm 138,13). Job also, speaking: "Your hands have made me and built 

me" (Job 10:8-9). In the face of such evidence, we can not admit that what she has conceived 

life only from a certain time and curettage is allowed up to that time. 
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 4.5.3. Nanomedicine vs. controlling medicine 

 With the miniaturization of computer media - it is transient and CIP - began to be 

used in medicine; actually in therapeutic medicine used tiny instruments relating to 

compensation for circulatory disorders such as Stend sites pacemakers, ear valves, cranial 

electrodes, lasers in difficult operations. 

 We must not forget to use other means rather small in size as inhibitors. All this 

means nanomedical - ie machines, machine tools or small - have experienced great 

development in recent decades; the most controversial is the participation of human persons. 

Of course the palette of nanomedice diversifies all the time and therefore only listing all 

means and instruments used is more than difficult. 

 4.5.4. Healing from the inside 

 Christian bioethics offers allopathic medicine and medicinal alternatives as spiritual 

support, well knowing that man is both body and soul. Medicine - through the medical or 

therapeutic - it is often tempted to treat the sick as a kind of slaves or prisoners, because of 

the primacy given to the aim of those procedures. In medicine the question remains: We may 

choose some method or means not related therapeutic or should not take into account the 

patient's freedom? 

 In seeking to answer this question "again, post- modernity is tempted to answer in 

the affirmative. She wants to choose life or to choose death. To choose happiness. And, of 

course, wants to choose love. The result is that, while believed to be in the language of 

freedom, it speaks - in fact - the tyrant language. For wanting to choose life, they unwittingly 

get themselves out of it, in death. Let us not forget, however, that –a more important role 

especially in a medical act or treatment - can have that consolidation itself by deepening 

religious. Especially with prayers and religious meditations, participating in church services; 

Confession of sins and communion in the sacraments of the Church. In particular, the 

Precious Body and Blood of the Holy Savior Jesus Christ. 

 In this regard they have a beneficial role and Orthodox pilgrimages; worship the 

relics of the saints has a special role. It is known that St. Nectarios of Aegina has helped 

many cancer patients to heal. Of course, such wonderful facts can be read in the life of other 

saints of the Church of Christ. 
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 V. BIOETHICS MORAL AND THEOLOGICAL BASES 

 Based on the testimonies again - Testament, shows how ministry and holiness of 

human life and who is occupied mainly in the sacramental ministry of the Church of Christ 

and sanctifying. The Orthodox Church has attached great importance to this issue. This 

explains why from St. Irenaeus - disciple those who have kept the vision to Johannine 

theology and Christian service - as a living man speaks the unspeakable glory of God. Hence 

the ennobling service with constancy and beauty of human life. 

 5.1. Christ - The creator logos 

 Those who respect life can hope that it will honor sharing the light of God, the 

grace that illuminates our entire being. Moreover, I can wait for that continual ascension - 

grace upon grace - that speaks so suggestive of the beloved disciple of the Savior, spiritual 

perfection whose horizons are lost forever, since the Son shares this eternity of life (John 3, 

36). He comes not only from the eternity of life, but also the richness and fullness, that 

fullness of life and its productivity: He was sent by the Father to the world that "whosoever 

believeth in him should not perish, but have everlasting life" (John 3:15). Fruitfulness of life 

is the result of the union of the creature with his Creator, ie the connection between heaven 

and earth that carried it through His incarnation the Son of God. 

 Bioethics and Health Sciences, considering this divine perspective opened up by 

Christ through the incarnation and sacrifice - some that are meant not "necessarily that of 

cure, for inecluctabilul can not be cured, but taking into account the consciousness level of 

each person, to make the unbearable bearable " - can help those suffering easier to perceive 

this dimension of eternity and total openness to God. 

 5.2. Christ – The life of the worls 

 The resurrection of Christ radically changed world history but also each human 

person, since he has opened the prospect of eternal Kingdom of God. However, even after the 

Resurrection we deal with "a world where good and evil are together"; it is this world where 

history coexists with the reality of the kingdom of heaven, so that looks like a chain that says 

"wheat mixed with tares.” The evil of human sufletrul its mark all over the universe, in a 

complex causal relation. Between man and the world, between man and the universe there is 

an inextricable link, as the Bible reminds us that - although lord of all nature - a spirit man 

remains further injury. To convince us, just to heed the causes of the suffering of those 
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around us and disasters caused by selfishness and desire for power, as the disturbing lack of 

respect of human acts." 

 Through Christ love - of course philanthropy, since no one showed to people a 

greater love - was raised to the level of universal law. Even if Nietzsche believes that 

morality is a morality based on love slave, could not - neither he nor others how otherwise - 

would only recognize the superiority and uniqueness law of love, which flowed from the 

confession of Christian faith. Nicolae Steinhardt - aka Monk Nicholas from Rohia, because 

after leaving the communist prisons, where he had received Christian baptism after he 

convinced of the truth of Christ's Resurrection and recognize the superiority of the gospel to 

Jewish law, synthesized in the 613 rules and regulations and Talmudic Rabbinical - he said 

that if they make a kind of intergalactic competition and the inhabitants of Earth would 

present the Decalogue or Ten Commandments and the Beatitudes, surely Earthlings would 

win this contest; this is due to the superiority and profound humanism mirrored their 

principles. Better said, due to their divine! 

 H. Engelhardt Jr. - referring to the crossroads of human history in which everything 

must be rethought, since "we are not in possession of the moral framework that once gave 

meaning to these insights"; it's intuitions and respect the holiness of the saints who see that 

Christ brought human life to the full - looks like being a key condition rediscover the depth 

and height of the life in Christ, "revealing the uncreated energies direct experience of a 

personal God radically transcendent. " 

 VI. HOLINESS OF LIFE AND PALLIATIVE CARE 

 This chapter is devoted to issues less debated in the Romanian theology: palliative 

care and techniques. Those in the terminal - because sometimes suffer depersonalizing 

diseases as Alzheimer, Parkinson and other advanced forms of senility - are no less human 

than healthy people; on the contrary, that is impossible - and need care - they need to enjoy 

our attention, of those around them. That is why palliative care, not only emphasizes human 

dignity no matter what stage they are sick as our duty to serve our neighbor was in 

helplessness. Christ, the sick and ailing, requires us to rediscover - St. John Chrysostom 's 

words – the work of serving our brother. 
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 Both biblical and patristic liturgical estimony is brought in this regard; a special 

place is occupied by all ascetic testimonies showing that those committed to a life of 

permanent spiritual exercise they have disregarded that duty to serve the ailing. 

 The Conclusions underline the topicality of the proposed research, new 

perspectives that open approach to authentic Orthodox Christian Bioethics and duty of each 

individual to become closer and more responsive to the sufferings of others; thereby we 

might avoid the cold that starts to characterize human relations increasingly, more due to 

secular humanism and philosophical influences. In a world confused from a spiritual and 

religious point of view, living plenary in Christ and with Christ may reopen prospects of 

eternal life in the world today, a perspective that it seems, we lost with concerns over the 

materialism and the the biologic of life. 
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